Generosity
Definition
1. The word generous is derived from the Latin (generosus) and signifies, literally, 'of noble birth' or 'magnanimous', but in its everyday usage it denotes liberality and munificence, both of which are qualities of magnanimity, or a regal character.
		(Ugo Giachery, Shoghi Effendi - Recollections, p. 25)
Generosity is an attribute of God
2. The reverent or generous man
In whose offering he hath delighted,
Agni aideth indeed with furtherance.
		Hindu (Vedas, Yajur Veda - Kanda II)

3. Your Saints are very fortunate; their homes are filled with the wealth of the Lord's Name.
Their birth is approved, and their actions are fruitful.
O my Lord, I am a sacrifice to the humble servants of the Lord.
I make my hair into a fan, and wave it over them; I apply the dust of their feet to my face. 
Those generous, humble beings are above both birth and death.
They give the gift of the soul, and practice devotional worship; they inspire others to meet the Lord.
		Sikh (Shri Guru Granth Sahib, Section 19 - Raag Soohee)

4. Charity suffereth long, and is kind; charity envieth not; charity vaunteth not itself, is not puffed up,  Doth not behave itself unseemly, seeketh not her own, is not easily provoked, thinketh no evil; Rejoiceth not in iniquity, but rejoiceth in the truth; Beareth all things, believeth all things, hopeth all things, endureth all things.
		Christianity (King James Bible, 1 Corinthians 13:4 - 13:7)

5. O ye who believe! cancel not your charity by reminders of your generosity or by injury, like those who spend their substance to be seen of men, but believe neither in Allah nor in the last day. They are in Parable like a hard, barren rock, on which is a little soil; on it falls heavy rain, which leaves it (just) a bare stone. They will be able to do nothing with aught they have earned. And Allah guideth not those who reject faith.
		Islam (The Qur'an (Yusuf Ali tr), Surah   2)

6. O CHILDREN OF DUST!
Tell the rich of the midnight sighing of the poor, lest heedlessness lead them into the path of destruction, and deprive them of the Tree of Wealth. To give and to be generous are attributes of Mine; well is it with him that adorneth himself with My virtues.
		Baha'i (Baha'u'llah, The Persian Hidden Words)
What does it mean to be generous?
7. Be generous in prosperity, and thankful in adversity. Be worthy of the trust of thy neighbor, and look upon him with a bright and friendly face. Be a treasure to the poor, an admonisher to the rich, an answerer to the cry of the needy, a preserver of the sanctity of thy pledge. Be fair in thy judgment, and guarded in thy speech. Be unjust to no man, and show all meekness to all men. Be as a lamp unto them that walk in darkness, a joy to the sorrowful, a sea for the thirsty, a haven for the distressed, an upholder and defender of the victim of oppression. Let integrity and uprightness distinguish all thine acts. Be a home for the stranger, a balm to the suffering, a tower of strength for the fugitive. Be eyes to the blind, and a guiding light unto the feet of the erring. Be an ornament to the countenance of truth, a crown to the brow of fidelity, a pillar of the temple of righteousness, a breath of life to the body of mankind, an ensign of the hosts of justice, a luminary above the horizon of virtue, a dew to the soil of the human heart, an ark on the ocean of knowledge, a sun in the heaven of bounty, a gem on the diadem of wisdom, a shining light in the firmament of thy generation, a fruit upon the tree of humility.
		 (Baha'u'llah, Epistle to the Son of the Wolf, p. 91)

8. It behoveth every king to be as bountiful as the sun, which fostereth the growth of all beings, and giveth to each its due, whose benefits are not inherent in itself, but are ordained by Him Who is the Most Powerful, the Almighty. The King should be as generous, as liberal in his mercy as the clouds, the outpourings of whose bounty are showered upon every  land, by the behest of Him Who is the Supreme Ordainer, the All-Knowing.
		(Baha'u'llah, Gleanings from the Writings of Baha'u'llah, p. 236)

Reward and Punishment
9. The rewards of this life are the virtues and perfections which adorn the reality of man. For example, he was dark and becomes luminous, he was ignorant and becomes wise, he was neglectful and becomes vigilant, he was asleep and becomes awakened, he was dead and becomes living, he was blind and becomes a seer, he was deaf and becomes a hearer, he was earthly and becomes heavenly, he was material and becomes spiritual. Through these rewards he gains spiritual birth, and becomes a new creature. He becomes the manifestation of the verse in the Gospel where it is said of the disciples that they were born not of blood, nor of the will of the flesh, nor of the will of man, but of God; that is to say, they were delivered from the animal characteristics and qualities which are the characteristics of human nature, and they became qualified with the divine characteristics, which are the bounty of God; this is the meaning of the second birth. For such people there is no greater torture than being veiled from God, and no more severe punishment than sensual vices, dark qualities, lowness of nature, engrossment in carnal desires. When they are delivered through the light of faith from the darkness of these vices, and become illuminated with the radiance of the Sun of Reality, and ennobled with all the virtues, they esteem this the greatest reward, and they know it to be the true paradise. In the same way they consider that the spiritual punishment, that is to say the torture and punishment of existence, is to be subjected to the world of nature, to be veiled from God, to be brutal and ignorant, to fall into carnal lusts, to be absorbed in animal frailties; to be characterized with dark qualities, such as falsehood, tyranny, cruelty, attachment to the affairs of the world, and being immersed in satanic ideas; for them, these are the greatest punishments and tortures.
		(Abdu'l-Baha, Baha'i World Faith - Abdu'l-Baha Section, p. 323)
Beware of attachment to the "kingdom of names".
10. The Pen of the Most High is unceasingly calling; and yet, how few are those that have inclined their ear to its voice! The dwellers of the kingdom of names have busied themselves with the gay livery of the world, forgetful that every man that hath eyes to perceive and ears to hear cannot but readily recognize how evanescent are its colors.
		(Baha'u'llah, Gleanings from the Writings of Baha'u'llah, p. 195)

11. Beware lest any name debar you from Him Who is the Possessor of all names, or any word shut you out from this Remembrance of God, this Source of Wisdom amongst you.
		(Baha'u'llah, The Kitab-i-Aqdas, p. 79)

12. O Shaykh! This people have passed beyond the narrow straits of names, and pitched their tents upon the shores of the sea of renunciation. They would willingly lay down a myriad lives, rather than breathe the word desired by their enemies. They have clung to that which pleaseth God, and are wholly detached and freed from the things which pertain unto men. They have preferred to have their heads cut off rather than utter one unseemly word. Ponder this in thine heart. Methinks they have quaffed their fill of the ocean of renunciation. The life of the present world hath failed to withhold them from suffering martyrdom in the path of God.
		(Baha'u'llah, Epistle to the Son of the Wolf, p. 74)
Sincerity of Motive and Purity of Deeds
13. O My beloved friends! You are the bearers of the name of God in this Day. You have been chosen as the repositories of His mystery. It behoves each one of you to manifest the attributes of God, and to exemplify by your deeds and words the signs of His righteousness, His power and glory. The very members of your body must bear witness to the loftiness of your purpose, the integrity of your life, the reality of your faith, and the exalted character of your devotion. For verily I say, this is the Day spoken of by God in His Book: 'On that day will We set a seal upon their mouths yet shall their hands speak unto Us, and their feet shall bear witness to that which they shall have done.'
		(Shoghi Effendi, The Dawn-Breakers, p. 91)

14. He is My true follower who, if he come to a valley of pure gold, will pass straight through it aloof as a cloud, and will neither turn back, nor pause. Such a man is, assuredly, of Me. From his garment the Concourse on high can inhale the fragrance of sanctity.... And if he met the fairest and most comely of women, he would not feel his heart seduced by the least shadow of desire for her beauty. Such an one, indeed, is the creation of spotless chastity. Thus instructeth you the Pen of the Ancient of Days, as bidden by your Lord, the Almighty, the All-Bountiful.
		(Baha'u'llah, Gleanings from the Writings of Baha'u'llah, p. 118)

15. Concerning the sincerity of motive and purity of deeds, the Tongue of Grandeur [Bahá'u'lláh] addressed them in these words:
'Suppose there is a very rich person whose wealth is enormous and beyond measure. And suppose that gradually and in the course of time he bestows so much of his wealth upon a poor person ... that he himself is reduced to absolute poverty while the poor man has turned into a very rich man... Suppose in his poor and distressed state he reaches a situation in which he incurs some small debt. Being unable to pay it, he is brought to a public square in town where he is humiliated and punished. He is further informed that his release will not be considered until he pays his debt. At this point suppose he sees his friend (who once was poor and as a result of his generosity has become rich). Should the thought flash through his mind that he wishes that in return for all his generosity to him, this friend would now come forward and relieve him of this calamity, immediately all his deeds would become void, he would become deprived of the virtue of contentment and acquiescence, and would be shut away from the virtues of the human spirit.
The same thing is true of the second man who has become rich (through the generosity of the captive). Should he think in his heart that he is obliged to pay this man's debts, free him from his ordeal, and enable him to live the rest of his life in comfort, because he had earlier shown immeasurable love and kindness towards him, then such a motive leading him to repay his friend's generosity (instead of giving for the sake of humanity) would cause him to be deprived of the chalice of sincerity and would drive him into the world of ignominy. 
The only way acceptable to God would have been for the first man to have based his acts of generosity on humanitarian principles wholly for the sake of God. In the same way, the second rich man should have acted for the sake of God and as a duty to the world of humanity regardless of the events of the past or the future. Thus is it revealed: "We nourish your souls for the sake of God; we seek from you neither recompense nor thanks"[1]'...
[1 Qur'án, lxxvi. 9.]
		(Adib Taherzadeh, The Revelation of Baha'u'llah v 2, p. 142)
